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Abstract: 

The scholarly world is a divine devotion. It needs time and effort to be consistent and persistent in improving 
the understanding of society. The more literate society, the more hope for a better environment. Today's world 
needs more scholarly work not just to amaze the concept but also can impact society. Women's roles in 
education are tremendous to take learning environment from an early age. The references about women 
scholars are so limited that we will assume there is the little impact made. This paper shows how women's 
intellectual influence has made a massive contribution since the prophet Muhammad (PBUBH) period. The shift 
in women's roles is contextual and depends on the understanding of society and the development progress of 
the education ecosystem itself. We hope the tremendous past work can inspire us to build an advanced learning 
society to improve the education process today. 


Abstraksi: 

Dunia ilmiah adalah kerja pengabdian. Perlu waktu dan upaya untuk konsisten dan gigih dalam meningkatkan 
pemahaman masyarakat. Semakin banyak masyarakat yang teredukasi, semakin besar harapan untuk 
lingkungan yang lebih kondusif. Dunia saat ini membutuhkan lebih banyak karya ilmiah yang tidak hanya 
memukau secara konsep tetapi juga dapat berdampak pada masyarakat. Peran perempuan dalam pendidikan 
sangat luar biasa untuk membangun lingkungan belajar sejak usia dini. Referensi tentang intelektual 
perempuan sangat terbatas sehingga kita seringkali beranggapan kontribusinya sedikit. Tulisan ini 
menunjukkan bagaimana pengaruh intelektual perempuan telah memberikan kontribusi yang masif sejak masa 
Nabi Muhammad SAW. Pergeseran peran perempuan sangat bersifat kontekstual dan bergantung pada 
pemahaman masyarakat dan kemajuan pembangunan ekosistem pendidikan itu sendiri. Semoga karya masa 
lalu yang luar biasa dapat menginspirasi kita untuk membangun masyarakat pembelajar yang maju untuk 
meningkatkan proses pendidikan saat ini. 
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1. Introduction 


Nowadays, while feminists talk about the 
existing right of women, Islam gives a spacious 
place for women to be present in one the 
brightest position as scholars. One of the 
prestigious and firm fields is the science of 
hadith, that have strict requirements. Some 
women scholars reach that noble position that 
many of their students take advantage of their 
knowledge (Nadwi, 2013; Philips, 2007). 
Women scholarly in the Islamic world were a 
frontier that benefited the scholarly world and 
already proposed a learning world with early 
years of learning. Many great scholars were 
already finishing their essential learning early, 
which made them ready to absorb more 
knowledge afterwards. 


Islam appreciates education and pays great 
attention to those seeking knowledge, either for 
a woman or a man. Islam puts Quran and 
Sunnah as the primary resources of references 
and then put consideration of scholars’ opinions 
for an explanation of specific issues (Abbas, 
2015; Afifi, 2021). Islam sees justice and 
corruption from the perspective of ethics that 
relies on its divine teaching. The central 
teaching of true religions is to settle fairness and 
inhibit harm to humankind and all living 
creatures (Abbas, 2010a). An _— early 
understanding of the ethical value and justice 
creates remarkable wisdom and _ potential 
leverage for advanced knowledge later on. 


Islam also can be seen as a reformer and 
elevated standard basis of women's role, 
acknowledgement and existence. In many 
regions, the issue of religion and women's 
rights needs a comprehensive perspective. 
Some of our understanding of that issue is 
caused by cultural and societal perceptions, 
while Islam provides fairness to males and 
females (Hamdan, 2005; Keddie, 1990; Reilly, 
2004). Justice is the aim and the result of 
understanding Islam as a religion and way of 
life. 


Islam encourages education. The scholarly 
work not just distributes the knowledge, but 
even more, they need to side by side with justice 
and fairness. Scholars and religious leaders 
were involved in the confrontations with many 
European colonial areas. Besides European 


colonialism, scholars also encounter the 
oppressive leader, false narration provocation, 
awful corruption practices, etc. The issue of 
rights and justice is one of the central messages 
of Islam itself (Afifi & Abbas, 2020; Engineer, 
2008; Nurdin & Abbas, 2012; Sidani, 2005). 


2. Analysis and discussion 
2.1. Islam and women's roles 


Islam sees human beings as equal in front of 
god. What makes the difference is their 
obedience to Allah (SWT) (Al-Fawzan, 2012; 
Sayyid Sabig, 2017). The technical issue came 
later due to the different capabilities among 
human beings and their authority (amanah). 
The view and perspective of man domination 
flourished among patriarch culture. The culture 
was thriving for goodness, but sometimes we 
can see the culture itself is not as ideal as 
expected. The fair way to see this is to relay al- 
Quran references and as-Sunnah. The prophet's 
last sermon (khutbah wada’) (PBUH) is the best 
version of the human rights declaration that 
highlights equality and authority on one side 
(Akram Khan et al., 2021; Alarashi, 2022; 
Farooq, 2018; Munazil & Rababah, 2022; Riaz 
Ahmad Saeed, 2013). 


The various perspectives of understanding 
women's societal roles mainly depend on the 
specific diverse context (ikhtilaf) around the 
Islamic world. The complex context, such as 
social, economic, safety and capabilities of 
women entities, were considered in how the 
perspectives of women's roles are coming 
(Abbas, 1981; Masud, 2009; Mohd Khambali, 
2020; Nurdin et al., 2020; Sadat, 2015; 
Sirajulhuda, 2018). What was discussed by the 
typical western perspective was to examine the 
context (ikhtilaf) and compare the context with 
their advent current situation. The failure to dig 
deeper into the principal value of Islamic 
perspectives was the failure to understand the 
ideal model how the role of women in Islam. 


Women role’s in education were critical in 
early and primary education. The nature of 
women in nursing and mothering children in 
their golden age is so precious that they can go 
further into the next stage of society. Women 
who had exclusive education in the early days 
were mainly from inner circles of scholars. 
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They also diffuse the knowledge mostly limited 
to trusted students and their inner circle of 
families. Their characteristics and approach 
gave outstanding contributions to many of their 
students, proving that many became great 
scholars (Abou-Bakr, 2003; Farooq, 2003). 
Many Muslim scholars write about their 
teachers and those they have taken knowledge 
from. Some wrote about how their parents sent 
them to take advantage of learning. 


Undoubtedly, the role of women in society is 
significant and balances other roles of men in 
society. Someone will disguise the roles of 
these entities without properly acknowledging 
them. Furthermore, we will falsely conclude 
that learning is an automatic process carried out 
by ourselves without the participation of others. 


2.2. Islam and education 


Education in Islam is not just a process to 
pass on knowledge but also to make the student 
understand the ethics and build good character 
to be grateful to Allah (SWT) and participate in 
enhancing society. Education is a continuous, 
systematic process in a lifetime of a human 
being (Abbas & Afifi, 2021). The knowledge 
itself needs to be practically comprehensive and 
balanced, not just to fill the philosophical 
understanding but also at the same time need to 
build rationality of science of nature and 
technology. The simple way to explain it is that 
knowledge needs to be worthwhile in 
improving his life and hereafter. 


The need and passion for seeking knowledge 
lit up among Muslims because they needed to 
be dominant and independently preserve justice 
in society (Nasr, 1994). Advanced knowledge 
leads to better technological development, 
which brings prosperity (Afifi, Arifin, & 
Kiswanto, 2019; Lyons, 2011). This need was 
glooming today, conflict rising upon 
dominance in power and wealth. This glooming 
is something that needs to evaluate among 
ourselves. Education ideally has meaning to 
lighten the darkness, from agitation to the 
organization. The form of a nation-state made 
something new in Muslim authority order, 
things that have not been finished in some 
regions until today (Fitri, Afifi, & Abbas, 
2022). The education and learning society 
needs to step forward to bridge this issue, so 


religion and society can benefit significantly 
from a literate society. 


The comprehensive learning approach will 
lead to a better understanding of religion and 
the creator (Allah SWT) (Abbas, 2012; Amin 
Abdullah, 2014). Islam's central teaching relies 
on knowledge transfer (education). There is no 
safety (Islam) in the world and _ hereafter 
without knowing the rules, do and don’t. Islam 
guides humankind not to put themselves in a 
harmful situation. Islam moderates humanity 
with the knowledge of how to be good humans, 
good members of families and society, and also 
how to be good citizens, good students, good 
leaders and good in everything by developing 
good ethics and good character (Abbas & Afifi, 
2021; Al-Attas, 2013). 


Islam does not make a disparity between 
knowledge sciences, politics, religious issues, 
etc. Islam prioritizes knowledge based on its 
benefits to the goodness of human beings and 
makes people devoted (Abbas, 2010b; Al- 
Attas, 1980; Azra, 1999; Halstead, 2007; Liu, 
2011; Yunus, 1960). Islam also sees education 
as a progressive endeavour to improve the 
better form of people's state condition. The 
most beneficial knowledge is the one that gives 
humankind more improvement (islah) and 
makes people grateful to Allah (SWT). 


2.3. Women scholars 


Many women scholars in the late days are 
the intellectual elites that conveniently gather 
knowledge from their household environment, 
either their husbands, fathers or relatives. The 
education process is informal and uses limited 
amenities. That is why some late women 
scholars find it challenging to maintain their 
knowledge in the circles (Abou-Bakr, 2003). 
Women also have wide roles in family and 
society among the men in their households as 
the family is the smallest community entity 
(As-Suwailim, 2013). 

Aishah bint Abu Bakar was the most 
prominent muhaddithah who narrated 2210 
hadith. Aishah is the wife of the prophet 
Muhammad (PBUH), and she is the most 
narrator hadits among ummul mukminin, the 
wives of prophet Muhammad (PBUH). His 
successor, muhaddithah, is Amrah bint Abdur- 
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Rahman, who grew and learnt on the Aishah 
side. The pattern of continuity among the 
women scholars comes from their inner circle, 
either parents or husbands, and then they 
disburse the knowledge among their students. 


Women Scholars 


15.2" ¢ AH 


Aishah bint Abu Bakar (narrated 2210 hadits), 
Umm Salamah (narrated 378 hadits), 

Asma’ bint Yazid (narrated 81 hadits), 
Maymunah bint Al-Harith (narrated 76 hadits), 
Hafsah bint Umar (narrated 60 hadits), 

Asma’ bint Umays (narrated 60 hadits), 

Amrah bint Abdur-Rahman (narrated Aishah hadith), 
Hafsah bint Ibn Sirin (muhaddithah Basrah), 
Umm Ad-Darda (muhaddithah Syiria), 

Umm Al-Aswad Al-Khuzaiyyah (muhaddithah), 
Ubaydah bint Nabil 1-Hijaziyyah (muhaddithah), 


3745 ¢ AH 


Fatimah bint Malik (muhaddithah, Muwatta) 


Rayhanah (wife of Ibn Hanbal) (muhaddithah 
Baghdad), 


Fatimah bint Zayyat (muhaddithah Kufah), 

Fatimah bint Muhammad (muhaddithah Kufah), 
Ghufayrah bint Waqid (muhaddithah Basrah), 
Fatimah bint Ishaq ibn Wahab (muhaddithah Wasit), 
Umm Al-Abbas Lubabah bint Yahya (muhaddithah 
Syiria), 

Amat Al-Wahid bint Al-Husayn (d. 377) 
(muhaddithah Baghdad), 


Fatimah bint Abdur-Rahman Al-Harraniyyah (d. 312) 
(muhaddithah Egypt), 


Amat Al-Salam bint Al-Qadi Abi Bakr (muhaddithah 
Baghdad), 


Umm Salamah Aminah bint Abi Said Al-Hasan 
(muhaddithah Nishapur, Khurasan), 


Jumu’ah bint Ahmad (muhaddithah Nishapur, 
Khurasan), 


Umm Abdillah Zaynab bint Abd Al-Rahman 
(muhaddithah Jurjan, Khurasan), 


Fatimah bint Al-Hasan ibn Ali Ad-Daqqaq Al- 
Qushayri (d. 480) (muhaddithah Nishapur, 
Khurasan), 


Aishah bint Hasan bint Ibrahim (d. 460) 
(muhaddithah Isfahan, Khurasan), 


Biba bint Abd Al-Samad (d. 477) (muhaddithah 
Herat, Khurasan), 


Karimah bint Ahmad Al-Marwaziyyah (d. 465) 
(muhaddithah Marw, Khurasan) 


6-9 ¢ AH 


Shuhdah bint Al-Ibri (d. 574) (muhaddithah 
Baghdad), 


Tajanni bint Abdillah Al-Wahbaniyyah (d. 575) 
(muhaddithah Baghdad), 


Fatimah bint Abdillah Al-Juzdaniyyah (d. 524) 
(muhaddithah Isfahan, Khurasan), 


Fatimah bint Saad Al-Khayr (d. 600) (muhaddithah 
Syiria - Egypt), 
Aminah bint Muhammad ibn Al-Hasan (d. 595) 
(muhaddithah Damascus, Syiria) 

9.15% ¢ AH 


Umm Al-Khayr Amat Al-Khalik (d. 902) 
(muhaddithah Damascus, Syiria), 


Aishah bint Muhammad ibn Ahmad (d. 906) 
(muhaddithah Damascus, Syiria), 


Zaynab bint Muhammad Al-Ghazzi (d. 980) 
(muhaddithah Damascus, Syiria), 


Zayn bint Abd Al-Qadir ibn Muhammad ibn Yahya 
Al-Tabari (d 1083) (muhaddithah Makkah), 


Mubarakah bint Abd Al-Qadir ibn Muhammad ibn 
Yahya (d. 1075) (muhaddithah Makkah), 


Fatimah bint Shukrullah (d. 1155) (muhaddithah 
Madinah), 


Quraysh Al-Tabariyah (d. 1107) (muhaddithah 
Makkah), 


Amat Al-Ghafur bint Ishaq Al-Dihlawi (muhaddithah 
Makkah), 


Rahmah bint Al-Jinan Al-Miknasiyyah (muhaddithah 
Makkah), 


Fatimah bint Hamad Al-Fudayli (d. 1247) 
(muhaddithah Makkah), 


Amatullah bint Abd Ghani Al-Dihlawi (d. 1357) 
(muhaddithah Makkah) 


Table 1. Women scholars in period 1 -15" AH 


The subject or field women scholarly found 
is tafseer and hadith, while the field of fiqh or 
jurist is mostly as far as an expert advisor, while 
jurists are more likely an authority function or 
even political job (Abou-Bakr, 2003; Nadwi, 
2013). Women scholars' approaches have 
evolved with the evolution of education and the 
turmoil at that time. The learning starts from the 
inner circle, then needs to face a new challenge 
with spreading Islam to the east and west. 
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The development of madrasahs also gives 
more supportive environments to disburse 
knowledge. The Qarawiyyin in Maroko (859M 
/245H), Jami’atul Al-Azhar in Egypt (970M / 
360H), and Madrasah Nizamiyyah in Baghdad 
(1091M/484H). Not to mention the madrasah 
that was built in other regions of the world were 
still seeing unconnected with global Islamic 
world history. All these educational institutions 
give massive contributions to the scholarly 
world and civilization (Afifi & Abbas, 2022; 
Hardaker & Sabki, 2012; Lyons, 2011). Even 
more, some of the madrasahs were taught by 
empowering women scholars. 


3. Conclusion 


Islam is a just religion based on ethical 
values of goodness from the al-Quran and as- 
Sunnah (Afifi, 2021). Islam promotes and 
prioritizes education for all humans. Islam also 
elevates knowledge to bring prosperity to life 
and the hereafter. The development education 
process and institution were rapidly growing. 
The educators and scholars demanded to 
improve and be creative in delivering the 
knowledge. A comprehensive approach and 
broad involvement will promote significant 
benefits from a literate society. 


To keep the learning distributed, more 
demand for the roles of educators, especially 
Islamic scholars, in many Muslim societies. 
The teaching method of al-Quran, as-Sunnah 
and Islamic values are needed to continuously 
revitalize adapting to the demanded curriculum. 
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